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Publisher's Note 

Darussalam leek proud to present another book on the life of 
the Prophet £. Be was the most outstanding person that the world 
has seen. He was a religious guide, a social and moral reformer, a 
political visionary, a military general and an administrator who 
founded a state, built a nation and established a dynamic society to 
usher in a new philosophy of human thought, action and behavior. 
Moreover, he accomplished all these m ft short period of only 
twenty-three years. There is no human in history who contributed to 
humanity so much in such diverse fields, as did the Prophet &s- 

Although there have been other Prophets in the past who 
contributed their share to the world, but as they were sent to 
particular nations or geographical regions, we find no traces of them 
as regards details of their lives and teachings, the time and place of 
their birth, and details about the exact impact they produced on the 
human society. This is not the case with the Prophet ^ We know 
about his birth, childhood, the latter days until he got married, the 
beginning of bis mission, the difficulties he faced, his migration his 
success, have all been fully and accurately documented and 
preserved for the rest of the time. 

Today, after more than 1400 years, details of the life, maimers, 
actions and teachings of the Prophet m are available without any 
losa, alteration or modification They offer the same Light tor treating 
the many ills of our times as in the past, but in feet acquire greater 
importance in view of new dimensions to human suffering because 
of the wrong policies of those countries that consider themselves 
above the Law. The United Nations and other bodies that were set 
up to secure the rights of the wronged are being manipulated to 
oppress weaker nations, resulting in untold sufferings, and 
desperate acts on the part of the victims. 

The Prophet |g had also made a body to secure toe rights of the 
oppressed, but it was not a window dressing. It was a grand success 
for the honesty behind it. In the words of Prof. Htogwnfe, "The 
League of Nations founded by Prophet of Islam put toe principle of 
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international unity of human brotherhood on such universal 
foundations as to show candle to other nations. The fact is that no 
nation of the world can show a parallel to what Islam has done 
towards the realization of the idea of the League of Nations," 
George Bernard Shaw said, "If Muhammad were alive today, he 
would succeed in solving aO those problems which threaten to 
destroy human civilization in our times/ 1 

Let us study the life of the Prophet ggjj whose teachings and 
examples can change our lives, our thinking, our behavior and the 
whole world for the better. He is truly a Blessing tor Mankind- May 
Allah shower His blessings on him! 


Abdul-Malik Mujahid 
General Manager 
Darussalam 


Translator's Note 

Historical personalities Fade with time. But this is not true of the 
Prophet of Islam, on whom be peace. Our own times are witnessing 
a renewed interest in him, his character and his message. Written 
both by Muslins as well as non-Muslims, boobs continue to appear 
on him at a regular pace. 

The work at hand is one of the most comprehensive ones of our 
times. It stands out ana few ways. First, every detail has been traced 
back to the original sources. Second, events of the Prophet's Kfe have 
been related to modem rimes and lessons drawn for the benefit of 
those who happen to face similar situations in their struggle to 
spread the Islamic faith, The author's complete objectivity could be 
cited as another outstanding characteristic of the book. In contrast 
with the Western method - of judpig a personality they struggle to 
come to terms with - Dr. Mahdi Kizqullah Ahmad meticulously 
chronicles foe life as preserved by the earliest authorities, and leaves 
the read® to make his own judgment. 

Except for the author's foreword, which has been considerably 
reduced in size, and which introduces source books and authors, foe 
rest of the book has been translated in full, Subsequent to the 
publication of the work in Arabic (called, As~SirWi An-Nabmmffltih, ft 
Daw Al-Masidir Al-AsHyyith, Dir&sah Taiihliyyah, Faisal Foundation, 
Riyadh, 1992)1, the author has continued to work and has produced 
some 56 pages of fresh material to be added to future publications. 
These pages, still in manuscript fornv have been incorporated in this 
translation, 

A word about foe equivalents to the technical terms used by 
Horfiitif scholars is perhaps in order. To allow for fluency, 1 have 
substituted Arabic terms with words closest in English, not unaware 
that sometimes they can be misleading. For example, to render a 
Da'ifHadith as a 'weak report 1 is far from satisfactory. The term Da' if 
needs a lengthy definition- Not every Da'if report is untrustworthy. 
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Moreover, the coruiotaliotii carried by the term 'weak' is some times 
not there irs the origin a!.. This applies to several terms used in Hadiih 
criticism. But the difficulty in using original Arabic terms is that they 
affect the flow. Therefore, terms such as 'Good' for Hasan reports, 
'Disconnected' for Mursal, 'Suspended' or 'Discontinued' for 
Mu'alltiq or Mioequf, 'Interrupted' for Munqati', etc., have had to be 
employed. Where an easy rendering was not possible, the original 
was used. The reader will have to look into a work on Hadiih 
Criticism to understand the exact implication of these various 
Arabic terms. 

The translator has tried to retain the author's Style of Writing, 
but not at the cost of inaccuracy. The endeavor has been to give 
minimum possible idiomatic turn to his phrases and sentences. 

This translation was originally done at the request of World 
Association of Muslim Youth, Eastern Province, Saudi Arabia 
(WAMY), who got it read by the author himself, and then by two 
other persons, Both the brothers preferred to remain anonymous, 
but offered some very good suggestions and are responsible in no 
small way for the improvements in the translation, In addition, the 
first chapter was read through by another anonymous person who 
also helped remove some defects. Finally, brother Ah Haider of 
Darussalam did the painstaking job of correcting, formatting and 
indexing work of the book. May Allah reward diem all generously. 

Brother Abdul-Malik Mujahid of Darussalam needs special 
mention for his personal interest and earnestness, which went above 
business considerations, without which this book would not have 
appeared in the present form. May Allah reward him amply; He is 
the best of those who reward, 

Sycd Iqbal Zahccr 

Dammam, kSa 

August 2005 


Preface 


It has not been my endeavor to merely gather together under 
one title all the narratives that have come down to us concerning 
Prophet Muhammad ft, but rather to present those that are fairly 
reliable few (heir authenticity. Reports not so reliable have only been 
used in matters not pertaining to the creed or law. The large number 
of footnotes was therefore necessary. They demonstrate that if a 
narrative reported in biographies or war chronicles did not meet 
with the strict conditions set by Htt&tih scholars, then, there were 
others that supported it or which offered circumstantial evidences, 
thus elevating the narrative to the level of acceptance for historical 
purposes. They also demonstrate that if Muslim historians did not 
observe strict rules of acceptance or rejection that the Hadith scholars 
had set for themselves, then, at least they had strong grounds to 
report what they were reporting- [One might note in this connection 
that if the rules of acceptance and rejection commonly observed by 
tike Muslim historians were applied to world historical writings, 
perhaps very little would remain to report — T ranslalor.] 

Objectives 

The objectives for the study of the Prophet's life can he several. 
A few may be noted here. 

1. It hdps a Muslim apply to everyday life what he teams of the 
commandments and injunctions as contained in the Qur'an and 
Sunruth (and as applied by the Prophet ft to his own life). 

2, Following the Prophet's example requires not a cursory, but a 
dose study of the details of Ms life, manners, activities, etc., 
during different phases of his life, Allah has said; "There is 
indeed pr yflw fit the Prophet a good example far him wto? hopes pr 
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Atldh and the Hereafter, and who remembers AMdh mttch/ A 

3, Following the Prophet's example in every detail of life is a sign 
of one's love of him. AH4h said: 'Say If you km Atldh, follow me, 
AliSh will tore you/ a 

4- It helps leant about miracles and evidences that the Prophet jfe. 
performed which go to prove his credibility and which in him 
strengthens one's faith in him. 

5. A thorough study of his life helps a person understand the 
Qur'an better, having found how closely the two are related, 

Sources 


1. The Qur'an 

r 

The Quran, of course, is the first source for the biography of the 
Prophet It offers graphic details of various events of his life. Since 
the preservation of lie Qur' an in its pristine form is an Indisputable 
fact it lends credence to what is preserved in Hodidt and history 
literature, which record the same events with greater details. 
However, to profit fully from the Qur'an, one needs to deepen his 
or her understanding of it This is largely obtained through the 
study of the type of commentaries that are known as Tafosir bit- 
Ma'thur (commentaries based on report)- The Ttftir of Ibn Jarir 
Tabari is the leading commentary of this kind. Nest comes that of 
fbn Kathir, followed by Suyud's Ad-purr At-Mtmtimr* 

2. Haditb 

Hadith scholars such as [mam Bukhari, Muslim, Tjnttidhj, or 


1 Surat AMhzdfr- 21. 

2 ill 31. 

3 S« Ur. Fdraq ttamAdalt h'fasddirufrSinilm -WflhfflfflyyflA tea Taqahmufw, pp. 

34-35, 
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others offer usa lot of material on the Prophet's life, dealing with his 
daily activities, manners, personal qualities, details of battles? etc,? 
under separate headings. But materials pertaining to other details 
are spread far and wide in Hsdith literature. 1 2 3 4 Every collection of 
Haditit has same information or the other to offer, either directly or 
through implication. Then there are books written to describe the 
Prophet's personal qualities, habits, apparel and several other 
things about his person — the class of books known as Shond'il. ki 
addition, there are works that deal specifically with his miracles or 
evidences of his authenticity as a Prophet. To get an idea of the vast 
amount of material available, one may dte the example of a single 
work: Ahmad bin H antral's Mwsnnrf. In the rearranged, version of 
Sd'fiti, almost the entire volumes 13, 20, 21 and 22 are devoted to 
various aspects of the Prophet's life. We might remind that the 
Musrnd alone has, depending on how they are counted, anything 
between thirty to forty thousand traditions 5 

3. Biography Works and War Chronicles 

These contain the bulk of material on the life of the Prophet ijg, 
especially the details. The first to enter the field were led by one of 
the Prophet's Companions: 'Abdullah bin. 'Abbas. He was followed 
by such noted second'generation scholars as Sa'eed bin Sa'd 
Khazraji, Sahl bin Abu Hathmah Ans&ri, TJrwah bin Zubayr, 
Sa'eed bin Musaiyab, and several others. The second century of 
Islam saw an explosion of activities. QSsim bin Muhammad bin Abu 
Bakr, Wahb bin Munabbih, Abul-Aswad, Musi bin 'Uqhah, 
Muhammad bin Ishaq, and several others dominated the field- By 
the third century of course, there were as many in the field as to 
need a whole volume to describe their activities. 


* We might point out here [hat ftaJift ralledort of tbs like of BukhAri, 
Muslim the res* of the six, imam Ahmad, Hakim and others bare made 
great contributions towards the preservation of defcOs concemifig Sue life 
of the Prophet jft. 

s See MHSHfld (1/32330, li A&wuf Muhammad Shidfe'r under 7&W Ah 
Kl'Mt) Al-Miied At- Ahmad fi .Kfefltm Muamd Ai-lmmt Ahmad hy Hifri 
Stuunsuddin bin Jasuri. 
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Ot the leading chroniclers of the third generation, the better 
known are Ibn 'Uqbah (parts of wh*se works were published by 
Edward Sachau along with German translation); Ibn fsb&q, a major 
portion of whose contribution is preserved in Ibn HtsMm's work 
(edited by Dr. Hamiduliah of India); and W&qkti (whose work was 
published in three volumes by M a radon Jones), ibn Sa'd is another 
prolific writer who left behind him a massive work in seven 
volumes of which the first and second volumes deal with the life 
of the Prophet Two volumes of FiA&ifs Siratar-jRflSHJ were 
recently discovered in the library of Qarawiyyln University, 
Morocco, and as edited by Dr. F&ruq HamAdah, are to appear 
shortly in print form Quite a few of course both arsfem and 
modem are still in manuscript form, spread in the libraries of the 
vast Islamic world. 


Ibn Ishaq; 

Of the above, perhaps the most famous is the work of Ibn tehSq 
(d. 150 AH) entitled Simf Rdsufuitah, His wide knowledge, 
sequential method of narration, and combination of several reports 
into one to offer a summary, are some of the reasons why he Has 
been popularly read- 7 The above are also the reasons for the 
popularity of Wdqidi and has pupil Ibn Sa'd,® but Ibn Ishiq remains 
the more referenoed- 

A descendant of a freed slave of Iraq, 9 [bn Ishaq was brought up 
in Madinah where he joined the study circles of the leading sehalara 
of the time. Some have questioned his dependability. One of the 

* See ffiyAd Mduimmwl Mansur, Muqaddivtah, His verification of Al-Tdaift I 
of ibn Sa'd, p. 51. PrefesM- Ztyad has [Haunted several narratives that 
Jin Si'd look from his various masters. 

1 5m these points in Dr. Fimq HamMafo vx 

psqwitfTLihc, ipp. 71-72. 

* Wt might remember that Ibn Safd depended to a large extent on WAqidi 
for hb knowledge of the Siwf- 

f Ibn Sa'di At-Tcbx& (7/321); Ktaftlr Tinkh frighted (1/214), 

Dhahabir Sfynv A'lAMfrNvteJA' (7/33). 
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reasons was that he was accused of being a Qadari. 10 Imam Bukhari 
for instance did not use Ms narratives except in hung reports, 11 
However, men like Shu'bah bin Hajjdj, a major Hadith scholar of his 
time, treated him with great respect calling Mm Amirul-Mu 'minmftt- 
Hadiih. Yahya bin. Ma in, another grea t Hodith critic, declared him 
trustworthy. Yahya bin Sa'eed QattAn, Ahmad bin Han bat Yahya 
bin Sa'eed Ans&ri, and several other scholars cleared him. Ibn 
Sayyidin-N&s 12 and Khatib Baghdadi 13 have recorded for posterior 
all the opinions that were voiced about Mm 

However, (hat was about him in the field of H&lith, where very 
strict measures prevail. In biography and war chronicles, his 
masteiy is acknowledged by consensus. 11 

His work's importance was enhanced by Am Hish&m who 
abridged it and worked through only one of his sources: Bakka'L 13, 

M The Qadariyiih iay tltat Allah'* slaves cany wt deeds that Allah does rot 
will and which Allah has not decreed, such As, e.g„ fornication, murder, 
etc. See "Abdullah SiUum SJmurrJ); Al-Ghulu waS-Fir^l<mitwwh fiS- 
HutejatiJ-StftaAryyiiK p. 27Z 

11 Wkt fa meant by a Suspended (Mu'dlaq) report fa the deletion ot one or 
two narrator* at the top. Sometimes this defect fa cteatiy iiafad by ti* 
of the tarn, "He said," but at other times not, rather by saying, % fa 
said." See Dm Hijar MbfyraSdri eh . 4, p, 15 ami what follows. For an 
example of the Suspended report, see BukhAri/ AlfafJi (15/Hl/The Book 
_ of M^ghtt) 

11 'i^wwFAtteV'Ji Fwmbif/ Akgfutsf wb-S^U r, pp, fi-17. 

** TriXt frighted (1/214-215). 

See hfa Ufa in biography works. The foWowii^g have been my own books 
of reference: Ibn 5ayridin-Nis, studies of Dr. Sabndn Bamud "Awdah; Dr, 
HamadaM Studies of Shaykh Muhiunwdd bin Rfaq Ttuhuni. 

fa Ziyid bin 'Abdullah bin TttfayJ Hnkk,Vi 'Amiri (d. 1B3 AH). Ibfl 
WajAf raid about him in hfa At-T<#jr/iix "A reliable man in war chro codes. 
But his reports from other than Ibn IshAq sue not so rttfatde EukhAri has 
reported through him On®." I might point out that Syhayli mM {l/*y 
J- fhfa person, Bikki'i, is reliable through whom Bukhari reported in hfa 
Kitoind jMti while Muslim reported through ham in several places. Thfa 
should be enough to accept hta- Sometimes ZiyAd mentioned through 
Hu mayd Tawil Bukhari mentioned Wald' in hfa TtfnWj and said, "ZiyAd fa 
more honorable than that he should he." 
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He Ignored not only noivBakkAi narratives* but also those which 
did not deal directly with the PWphe^s biography, such as, eg , 
poetry that was said by the Companions and others at the tans 
important events took place. 1 * 


wiqidi: 

A resident of Baghdad (d- 107 AH), he was another writer who 
was distrusted by some but trusted by others in tfadith. Bukh&rt, 
EAzl Nas3'i and D&nqufnL for instance, considered him a pariah in 
Hnuti&i- But Darawardi, Yazid bin Hirun, Abu Bakr San'int Ibrahim 
Harbi ,? and several others accepted his traditions. Ibn SayyidinrNSs 
has gathered together all the opinions about hJtn. ia And once again, 
no one denies his dependability in biographical matters or war 
reports. 1 

What distinguishes him is hi$ treatment of the subject His 
narratives follow an organized and logical pattern For example, 
when narrating die campaigns, he started with a list of all those who 
conveyed the reports. Then he mentioned one campaign after 
another, stating the dates, discussing the geography of the places, 
ending with after other details the passwords that the Muslims used 
in various battles. 20 


Ibn Sad: 

A H&shimi (d. 207 AH), his full name was Muhammad bin Sa'd, 


* See ibn Hisham. (1/36). 

tT See Ifett Hajar TaMhibut-T&Anb p/36fcM$- 
Sf: 'UyuFniMtfmr, pp 17 - 2 ? 

" See Ibn TarhurJ (1/24-20). 

m For fttampte, one therode WOlda ot the ftophet j$f In one of his campaigns 
vrasAmrf. Abu DSwud recorded it. as also Dirioni Jrt Wa Swum, ch. 14; Ahmad 
lit his MuSfl*l (4/485? Ahu ^ykh in Atttflpm-Milft p 155. The ^ophet * 
said. "If you msef the enen^f, y«r code word wiU be Hi- Hint. U 
yHrtjartln. Abu I>3wud documented this in has Sureftn, The Book of /t'tid, no. 
71; fmflw AhmA (4/65, 259); see Ibn Jawri'a Al-Wtft' as verified by Mustafa 
' Abdul -Qidir 'Ala', p. 726, f.n. 28, 29 on report no, 1494, H. IMS. 
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He remained in Wiqidi" s company for so long Shat he came to be 
known as Ids secretary. In feet, Wiqidi used to dictate to him. But 
that seems to haw become Ids problem. For, he became unaccep- 
table to those who distrusted Wiqidi. The most damaging opinion 
was of Ibn Ma'in who accused him of lying (in Hedith matters). 31 
Ziy&d Mansur 22 has mentioned She opinions of the critics and noted 
that Ibn Ma'in was a very severe critic. 

It seems the critics did not have much against him, but rather 
against those from whom he reported, For example, Ibn Salah 
remarks, "He was himself trustworthy, but transmitted through 
untrustworthy narrators, such as Wiqidi-"' 33 Nevertheless^, we find 
renowned scholars of Hadith such as Abu H&tim RAzJ, Dhahabi or 
Ibn Hajar declaring ham trustworthy. Further, if Ibn Sa d's chains of 
narration had a few weak transmitters, it is nothing special to him. 
Several scholars of repute have also narrated through such 
transmitters. 

4. Books on the Two Holy Harams 

Books of this dass also provide source material for the life of the 
Prophet gj. One of the best and perhaps the most indent is the one 
written by Abu Watid Muhammad bin 'Abdullah Azruqi (d- 250 
AH). Another was by FiRihi (d, 280 AH) who wrote the history of 
Makkah and Madinah. Westfield's edited work lists Fakihj's 
additions to Azmqi's, 'Umar bin Shabbah (d. 262 AH) was another 
important contributor who wrote Tdnithuf Mjidinah. Ahmad E&si (d. 
8B2 AH), originally of Morocco, who had migrated to Makkah, has 
two titles on the history of Makkah. 34 

$- History Books 

We are also indebted to general history works for providing 


11 Khalit Baghdadi: Tdritti Baghdad (5/321). 

“ Mwjjaddimfflh to Ms verification (A A^J^eqihi i Kja Sw, pp. 42-46. 
13 Sfi( Ibn Salah hi Mwpalditaah Ibn SoMi, p- 599 
M See, Dr. FSruq Hamjhfth, pp. 76-79. 
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material for the life history of the Prophet The most extensive is 

that of Ibnjanr Tabari {d. 310 AH) who wrote the massive Tdritfnd- 
UTOifn i wwr-K wSVi r zpfil-M u /wA. He was very knowledgeable in HadiUt. 
He did not apply Hadftb principles to historical matters. But of 
course, as he wrote in the preface to his work, "...we have presented 
here what was narrated to u$." B (He means of course, by 
trustworthy people.) 

Another historian. Khalifa h bin Khayyit 'Usfiiri (d, 2# AH), 
actually preceded Tabari but hfe contribution b modest. He has 
around fifty pages on the Prophet's life in his Ttfrifch in which he 
took all the material from Ibn Ishaq, but only through two of his 
narrators: Bakr bin SulaymSn® and Wahb bin [arir bin HSziin. 77 
Usfuri himself was a trustworthy transmitter of Haditti* of such 
caliber that Bukhari repotted through him, hence, his reports are 
better authenticated. 

Balidhuri (<£ 355 AH-FMtufrw! : BuMH Ahmad bin Jafar bin 
Wahb (d, 292 AH-TifriWt Ya'qubi), MaS'udi (d. 346 AH-Muruju^ 
Dhahab) Ibn J As*kir (d. 571 AH-Tfirifcft Dimshqui-KabiT), Hafiz 
Dhahabi (d 748 AH — TArikhvl -Ifitatr) , and Ibn Kathur (d- 774 ™A1- 
BiMyah wm-Nihfyah) are some of the major contributors of history 
works. These books of course contain both well authenticated as 
well uirautheaticated reports. 19 
6, Literary Work* 

Finally, we might point out that standard literary works too 
!1 TMftJU-Itiiri (W 

“ Bukhari remained sifceni over it anti Abu Hirim said, "Ht is unknown , 4 
See Bukhari: TitHfiul-Kabir (2/90). And ibn Abu Hatinn AJ-J^rha 
{|/1/3H7>. 

27 Wahb: He is a rehflble H adiih achol sx {A 206 AH). See Tiifritat-TdiAift, p- 
, Jaiif is al» reliable in whose reports through QatAcUh there is 
weakms. When he mrretes through memory he commits emus, A*- 
TsfriH p- 150, 

» Up, Faruq Ham&daJv MawnruaSinih, p. 81 tfc, 'Umari, Mtifiutfiituh to hi& 
TAtWi Ibn Ktefl&l, pp. M*. 
w Dr, Fimq HwnMah, Mast&nt$-$it&l r pp. 02^. 
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provide some source material. Of the earliest is perhaps J5hiz (tL 255 
AH), who wrote Al-Eaydn wat-Tatyin and M-Hitymlii. Others have 
followed Guch as Mufcanad who wrote Al-KOmil, or Abu Bakr 
Muhammad bin Qasim AnMri (d. 317 AH) who wrote 
tbtidn iwd^AddM, fhe best known of the later authors is perhaps 
Abul-Fara) Jsfaham (d 356 AH) who wrote Al-AgMni. However, 
most reports in these books are not well examined, nor the authors 
themselves were much concerned about this aspect. Abul-Farofs 
wrirk and personality have been much discussed. One might see Ibn 
Kathir m this connection, 30 


AJ'Blditynh ami-Nflulyflh ( 11 / 294 ). 
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Second Emigration to Abyssinia 

When some of those who had migrated to Abyssinia returned, 
they discovered that tine persecution of the Muslims had actually got 
intensified. The Prophet jg too was a helpless witness to what was 
happening. So he allowed a second batch to emigrate. This time they 
were over eighty men and nineteen women Other figures have 
been suggested. 

Imam Ahmad 4 ^ 9 has a report coming from Ibn Mas'ud <#.. He 


49S See [fan IsMq without a chain- Sirat ffoi Hi$h3m (1/408); ZMul fvSa'Od (3/26). 

^AbMtmwd (6/135/H. 4400/Shikir), Shakir said: "Its chain is Hawn " Ibn 
Kathir said In Al-BidAytih i u>tm-Nih6tf(ih P/77): "It has a strong chain. Hal 
report leads us to believe that Abu Musa was of those who migrated from 
Makkah to Abyssinia, if the report had not been interpolated by one of the 
narrators." He also said, "It is said that it is reported by Abu teMq 
through a different chain: Abu Burdah through Abu Musa It Is preserved! 
by Abu Nufsym In his DsM H (1/252). ft says at the beginning, the 
Messenger of Allah ordered tis to accompany Ja'far ban, Abu TStib in the 
migration to Abyssinia,-," At the end of the report he said, after 
mentioning Najashi r s good treatment of them: "And he ordered us to be 
furnished with food and cfafhok." Thereafter Ibn Kaihir added P/7 7y, 
"This is how Hafiz Bayhaqi recorded in his Dala'il (2/299-300) through 
Abu 'AH Hasan bin SaMm Sawwaq, through 'Ubaydulkh bin Musa." 
Then he mentioned through his chain until the words, "And he ordered 
us to furnish with food and clothes." Ibn Kathir said, "This has an 
authentic chain." Which leads us to bdteve that Abu Musa was in Makkah 
and that he left with Ja'far to the Abyssinian lands. But the correct 
portion is that it was through Yazid bin 'Abdullah bin Abu Burdah 
through Ms grandfather Abu Burdah, and he through Abu Musa; that 
they Leamt of the Prophet's journey (to Madinah) while they were in 
Yemen. So they left as immigrants some fifty of them in a ship that tossed 
them to the Najishi in Abyssinia. There they met Ja'far bin Abu Talib and 
his companions- Ja'far ordered him to stay with them, so they stayed put 
with him until they went down to the Prophet during the Khayber 
campaign, He said, "Abu Musa was witness to what transpired between 
Ja'far and Majashi and so reported about it/' He said, "Maybe the narrator 
toll into an enOr when he said, 'the Prophet & ordered us to go along 
(with Ja'far)/ Allah knows best" 

Shakir commented on Ibn KatWris arguments in words, "It is some good 
reasoning," See the footnote of the M.vsmd (6/1B7 and the previous notes). 
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said, "The Prophet jgg sent us to Najashi. We were some eighty 
men including figures such as Ja'far, 'Abdullah bin 'Arfatah, 
'Uthm^n bin Maz'un and Abu Musa ..." He did not mention the 
number of women. Ibn Sa'd™ on the other hand ment«med the 
number of men as eighty-three and women as eighteen; eleven 
Qurayshi and seven non-Qurayshi. Ibn Ish&q 501 has thought (in his 
Ai-Siyar wd-Magh&zi} that they numbered more than eighty men. 
He mentioned the names of ten women. However, in his 
biographical 502 work he mentioned that they were eighty-three 
men and, if we are to include the new bom (given birth by Ray tab 
bint Hdrith), then twenty women, Ibn Qaiyim™ stated that there 
were nineteen women, It seems there was discrepancy in the 
numbers because there were a few young girls that some counted, 
but others did not. 

What strengthens the report of the biographers and war 

chroniclers is Imam Ahmad's narration mentioned earlier. 


As for Abu Musa's return along with Ja'far, see BukMri/Al-Fath (15/36/H. 
38-72) which we shall present when dealing with the IChayber campaign, 
Allah willing. 

As regards Ibn Hajar, he tried to reconcile between the different 
narrations, to say that possibly he first migrated to Makkah. turned 
Muslim, so the Prophet sent him to Abyssinia along with others he 
senfv so he first went to his ancestral lands which lay in bout of Abyssinia 
on the eastern side. When he learnt of the Prophet Jf| settling down in 
Madinah, he again migrated, along with those Of Ms bribe who had 
become Muslims, but the sea waves tossed their boat to Abyssinia (Af- 
Fath, 15/32/,,.), This reconciliation was accepted by some scholars. 
Including S£lihi b his Sirat; Subuhd-Hmht wir-RasMd (2/533), and Sa'ud b 
his thesis for his Masters degree entitled: Ahddi thuFHijrah (p. 50) and 
'Awdah in the foreword to Ms PhD thesis: Also As- Sira tu n - Natxnuiyyah fis- 
Sahdwyrt, ws-lndtt Bn IshSq, p, 301, Bukh&ri and Muslim agree with Ibn 
IshAq on the point that Ms return was b the company of Ja'far while the 
Prophet was in Khayber, as we sh all speak of when dealing with 
Khayber campaign, 

^At-Tabaq&t (1/207) with a weak chain; for it is a report of Waqidi, 

Wl P, 228. 

^!bn Hish&m (1/408) without a chain, hence weak, 

ZMul-Ma'&d (3/26) quoted from Ibn IshSq b the Siret but is weak 



230 


231 


The Prophet of Islam 


Quraysh T s Efforts to get back the Emigrants 

Ibrt Ishaq 504 has ftie following report coming from Umm 
Salamah in connection with the emigration to Abyssinia: "When we 
descended on Abyssinian bods, we found ourselves in the 
neighborhood of a good neighbor, the Naj£shi He left us in peace 
over our religion and we worshipped Allah, in a manner that 
nothing untoward happened to us, nor did we hear anything that 
would displease us. When the Quraysh learnt of these conditions, 
they consulted amongst themselves and decided that they should 
send two of their prominent men to Najashi to speak to him about 
u$. They also decided that they should bring expensive Makkan 
gifts to him. Of course, the most delightful of things for them was 
leather. So they collected a Jot of leather and did not leave anyone of 
his high priests without intending a gift for him. They sent 
"Abdullah bin Abu RabL'ah 505 and "Ann bln "As instructing them 
in words, 'Speak to every priest before speaking to Najashi about 
them. Then offer the gifts to Najashi and seek to get our men 
expelled before he has time to speak to them/ Accordingly, they met 
every one of his priests and presented gifts marked for him before 
they spoke to NajAshi They said to the priests* "A few of our foolish 
young men have entered the kingdom. They have abandoned their 
religion, but have not entered into your religion* adopting an 
innovative religion that neither you nor we are familiar with..."" 

Haditk literature also tells us that the priests agreed with the 


^As-Siyar HMf-MagMzi, p 213 and the folkwing pages. See also Ibn Hiih&m 
(1/413 and the following pages), Us Chain i$ Hman. It has been discussed 
earlier, and it happens to be the best of the reports on the topic. 

K5 Haditi r of Ibn Masud ^ in the Musnsd [6/ 155) through a Hasan chain, 
which has been discussed earlier, and that the one who sent him along 
with "Ami, is 'Um£rah bin Walid. 'Urjun's preference in his book 
Muhammad RosuJiiiiflft (2/24) is to reconcile the reports in the following 
manner: Quraysh sent a mission after the Muslim emigrants to Abyssinia 
while a second delegation comprised of J Amr bin 'As and 'Abdullah bin 
Abu Rabi'ah, the main representatives They had a follower among them 
who was 'Umirah bin Walid. 

For fuller discussion see his book of above mention fJ/21-24)- 
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Quraysh delegation that they would advise NajSshi to order 
expulsion of the Muslims without speaking to them. But when 
NajSshi was advised that he preferred he would rather speak to 
them directly to hear what they had to say. 

When they were brought to him, it was Ja'fer bin Abu TMib 
who stood up as their spokesman. He explained to Najashi the truth 
of the religion that Muhammad had brought and the stand that 
his people had taken against it. 

When Najashi asked them to recite something of what the 
Messenger had brought of revelation, Ja'far read out the opening 
passages of Sunil Maryam, Najashi cried so much that his beard 
became wet, and the priests cried so much that the books they were 
carrying got wet 

Then Najashi spoke to the two Quraysh ambassadors telling 
them, 'This and what Jesus Christ had brought are from the same 
lamp. Go away. By God I shall never hand them over to you." 50 * 


506 Here a question might arise: Did NajisN and bis priests knew the Arabic 
language to the extent that they were excited when they listened to the 
Qu/in? 

Suhayli said in his book Ar-Rmttdui-Unuf (2/93) commenting on the Haditii 
of 'A&hah & regarding Najashi gaining power over Abyssinia: "He 
mentioned the Hcrdirt i of r Al$hah about Najashi when Allah reinstated him 
as a king over Abyssinia, and that his people happened to have sold him 
to an Arab trader. Then, when conditions became confused in Abyssinia 
tuS people took him back from. bis master, and restored him." Apparently, 
the report lends us to believe that they took him from his master before he 
could bring him to his lands. Another Hadith. makes it dear that his master 
was an Arab who took and kept hum away a very long tune. This is what 
he means when he says, 'when the conditions became confused in 
Abyssinia, and the affair became hard Upon them to the end. This 
demonstrates his long absence from them It is reported that when the 
report of Radr readied Najfishi, he informed those of the Muslims who 
were with him. Hie sent tor them When they came to him they found him 
wearing a until the words, 'I am to learn that he and his foes met in ft 
valley called Radr, a place full of Arak trees wherein 1 used to tend sheep 
tor my master. He was of Barra Damrah. Allfih has defeated his enemies 
and has helped His religion.' TW* report proves his long slay to the Arab 
lands. And, from here, Alllh knows best he learnt the Arabic language 
and so understood the Surof fctaryam when recited to him- 
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While were leaving, 'Ami told 'Abdullah, "By God. 
Tomorrow I shall come up with something that will destroy their 
peace and comfort." 

The next day 'Amr bin 'As presented himself to NajAshi once 
again and told him, "These people say something most intolerable 
about Jesus Christ" So Najashi sent for them. When they came in, 
he asked them about what they thought of Jesus Christ Ja'fax 
replied, "We say no more than what our Prophet has told us about 
him that he was Allih's slave. His Messenger, His Spirit and His 
Word that He blew into Virgin Mary " 


To the above 1 would like to add that if we admit his stay for a long 
while in Hq&c, and know of the fact of trade relations, between Abyssinia 
and the possibility of people of the Abyssinian lands learning the Arabic 
language because of its importance for commercial reasons. It also used to 
happen, to the Muslims to whom the envoys of the Prophet jg used to 
speak to them in their tongues, Alsoy if we realize that Abu Nairuz, the 
freed slave of All bin Abu Talib was a son of the Naj&shi himself and that 
'AM found him with a trader. He purchased him from him and then 
released him in return of wbai his father had done to the Muslims, (See 
As^wyer n'al-MaghAzi of Ibn Ishaq, p 2201, through a Ho&tn chain. Hus is 
according to one report. According to another, some people of Abyssinia 
arrived at Makkah and stayed with Abu Naimz for a month, suggesting 
that he return so that they could make him the ruler of the land, but he 
refoaed- (Ibe same source as above). If we have «dl these farts then it does 
not remain strange for u$ that Najashi and his courtiers knew how to 
speak Arabic- Add to it die fart of ourselves being witness to the situation 
in non-Arab world. You will find some Muslims memorizing the Qur'an 
and deal with without being able to understand its meaning. This of 
course Is one of the miracles of the Qur'an. (Surely, We have made the 
QuTSn easy, so, is thane someone to take admonition?) It has also been 
observed of non-Muslims dealing with the Qur'an, without knowing the 
Arabic language. According to a report of Ibn Ishaq coming from TJrwahi 
the one who used to apeak to Najashi was 'Uthm^n bin 'Afffin. See As- 
Sttfiir wat-Magh&si, pp, 218-219. However more popularly known is that ft 
was Ja'far who used to speak. See Ibn Kathir's ALBittiysth (3/84), which is 
what Ibn Mtiq has asserted, refuting 'Urwaix He saM, "This is not true. 
And the reports in this regard, ft was Ja'far bln Abu Tslib who used to 
speak." See Ibn Ishaq's A$Siyar wal MagMzi, p. 218, The reports in this 
regard require some attention which we put off for the future, Allah 
wiping 
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At that Najashi picked up a piece of straw from the ground and 
said to Ja'far, "Jesus was no more than what you said about him 
than this straw." He showed no concern for what his priests had to 
say and granted the Muslims a peaceful stay In his lands. He also 
returned the gifts the Quraysh had sent. 507 

The Quraysh felt humiliated by the outcome and did not find 
anyone before them on whom they could expend their anger except 
Ihat they got tougher with those Muslims who were within their 
range of action. As for Islam, it had earned Najashi and 'Amr bin J As 
to its side, 50 ^ 

The Muslims remained there for a period that Allah (■it) had 
willed for them. Those who wished, relumed after the Muslim 
emigration to Madinah and before the battle of Badr. Those who 
returned at that time were thirty-three men and eight women. 509 
The rest of them returned with Ja'far only in the seventh year after 
Hijrorf 1 * when the Prophet £ had overcome the Khayber problem. 


Lessons 

1. The movement of some people to Abyssinia legalizes Hijmh 
which is to move from a land of the disbelievers — where 
worshipping Allah is made Impossible -to another land where 
He can be worshipped without fear. We will have more to say 
on this topic when we deal with the Prophet' s own Hijroh. 

2. Sacrifice of one's wealth, homeland, and life are the foundation 
stones on which this religion rests. If religion is lost then 
wealth, homeland and one's life are reduced to insignificance 
Indeed, with religion lost, they are also likely to fall into 


507 5« the whole text of the Hsdift oi Umm Salamah in As-Siyar wd-Msgh&zi 
by Ibn Ishaq, pp. 213-216, and ibn Hishfon (1/413-418). 

503 The talk about his Islam will come later and as to bow it is related to bjs 
delegation to Abyssinia, 

™ Al-3uibsri/Al-fQth p 5/ 87-98/ H,. 3905); (20/280) and Ibn 

Sa'd (1/207). 

iW Al*Bukhfn/AL‘F<tth (15/36/H. 3876) and ft* $fi r d (1/208). 
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oblivion, In contrast, if religion is established and strengthened 
by society, and faith is well entrenched in the hearts, then the 
loss of wealth and homeland are likely to be regained in quality 
and quantity better than that was lost— since they will be then 
armed with honor, strength and wisdom* Hijrah is a kind of 
hardship home in the cause of religion by way of sacrifice of 
wealth and homeland to signify an exchange of hardship 
greater than the hardship suffered, in the hope of a later victory, 

3. It is allowable for Muslims to accept a shelter offered by non- 
Muslims, if need be, whether such shelter is provided by the 
People of the Book such as the Christian King Najashi who Later 
became a Muslim, or pagans such as those under whose 
protection some Muslims re-entered Makkah, or like Abu TaJib 
who gave protection to the Prophet gg, or Mut/im bin 'Adi who 
accorded him protection when he was returning from Ta'if. 511 


Najashi’s Islam 

In one of his narrations, Ibn Ishaq 31 * has reported that after 
Najashi's death, the people could see a light emanating from his 
gram This leads us to believe that he had embraced the faith of 
Islam. 

Another report says that his people revolted against him 
because he had become a Muslim and that before he battled against 
them, he got a ship prepared for the Muslims to be taken out if he 
were to be defeated. He is also said to have written a letter that 
spoke of his Islam, That reached the Prophet M who sought his 
forgiveness from Allah when he died. 513 


ssl $ee Butt; Fiqhus-Sirah, pp_ 100-10Z 
iri nm Hiskton (1/420], and its chain b Sohth. 

Ibn HisMm (1/421), with J-famr and Mttrsol chains and it contradicts the 
Hsditk of Uirrni Salamah, Bukhari and Muslim reported that the Messenger 
mourned the deaft of NapisM and said to the Companions; "Seek 
Allah's forgiveness for your brother." AiFufh (6/242/ H. 1327). Ibis Hadith 
show* that it was Nsjashi. See also Muslim (2/657/ H. 951). 
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These reports of Ibn Ishaq are in line with the reports in the 
Sahihayfl that speak of Najashi's Islam. Bukhari 514 and Muslim 
have preserved the report that the Prophet sg mourned the day he 
died. That was the 9th year after Hijrah, He also offered prayers for 
Mm with the Muslims behind him. The two 51 * sources 51 have also 
said that the Prophet m said, "Today a pious Abyssinian Muslim 
has died, so let's pray for him/' 

Muslim's 51 ® report has it that foe Prophet m said, "Your brother 
has died, so rise up and pray for him." This report leaves little doubt 
that he died a Muslim 

Further, the Najashi who died a Muslim is not the Najashi 
whom the Prophet j& invited to Islam when he wrote to Mm along 
with the rest of the kings, rulers and monarch® of the surrounding 
territories. One of Muslim's 51 * reports can be used to substantiate 
tMs. Due to the fact that the reports do not specifically speak of two 
NajSshis, Shaykh Ama'uP is inclined to believe that the NajisM 
over whom the Prophet fgg preyed, is the Najasto to whom he had 
sent Ms letter of invitation. 


Islam of Hamzah and 'Umar 
(a) Hamzah’s Islam 

The entry of some of the important men of Quraysh into Islam 
did not prevent the pagans from persecuting the Muslims. In that 


(6/141/ H 1245) - see the writing of Ibn Hajar in Al-Fath (6/228- 
230) about bis conversion to Islam. 

MS See Sflhdi Muslim (2/656/K 951). In this Hadith there is the indication that 
it was Najashi The last two narratives name him as Ashamah 
- ]f > Al-Fath (2/657/ HI 1320). 

Muslim- (2/6S7/H. 952) hut the words are those of AlSukhah. 
Muslim wording goes Uke this; "Today a righteous man As ham ah died." 
i,s SnfciJi Musiim {6/657, 65S/H. 953). 
w Safi* Muslim (3/1337/ a 1774). 

™ Hie footnotes on rmnus-Sa'ilin 'an Kufufr Sayyidil-MitTsdin by Ibn Tulun 
54. 
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The Expedition to Banu Q^ynuqa' 


(a) The Date 

Most of the biographers and historians have said that this 
expedition took place after the battle of Badr, Ibn Kaja/ prefers this 
opinion depending upon die report Of Ihn 'Abb4s in Abu D&Wud, 0 
He evaluated the report as Good (Hosnn) and sought strength in 
another report of 'Ubfidah bin Walid as found in Ibn Ishtq^ Zuhri 10 
further said that it took place in Shawwii of the second year after 
Hijrah. Wiqidi 11 and IbnSa'd* 3 have even fixed the day as Saturday, 
the middle of ShawwSL 

(b) Reasons 

Biographical works say that the following the reasons: 
First, when die Muslims emerged victorious at Badr, the Jews of 
Banu Qaynuqa' could not conceal their hatred and enmity of Islam 
and Muslim*. This became evident from their attitude towards the 
Prophet & when he gathered them in the market place. He told 
them there, "O the Jewish people. Embrace Islam before you are 
struck by what struck the Quraysh at Badr/' They replied, 
"Muhammad, Don't be encouraged by the fact that you killed a 
bunch of Quraysh who didn't know how to fight If you happen to 
meet with us in the battle-field, you'll know that we are men, and 
that you haven't encountered people like us," AJlah (ST) revealed, 

WAipdi (1/174-175) which mentioned that hu was jssdou* of the I’raphtt 
at his victory at Badr? and, also Ibn Sa'd T2/2S) without a chaln- 
T AJ-Kfft (15/20Q. 

* (3/402403). 

5 Ibn HhJiAm £3/71-72) through a Disconnected (Muraal) chain, 

16 In tif Tabari (2/4709-B 0) with a chain, 

11 See A!-M4gftflri (1/176). 

11 AfTfthajdt (2/2S/2SJ without a Cham. To sommariM, these are ad weak 
narrations but they Strengthen each other raising it to the levd of HasiiJi H 
Ghayrihi is Hid Dtf, Sirtdi; Mttrmy]pl Tirikhi Yahudil-MadnUlt, fi 'Ahdin- 
iVubujpiiwdir p- S3. 
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"Say to those who faffe disbelieired tftaf yew will fw wwTHJme and 
then driven to Hell-fire: an evil resting-place. There is a sign for 
you in ike two groups that dashed. One group fighting in ffit 
wap of Allah and the other, disbelieving, seeing them twice 
themselves (in numbers). Alkth helps with His succor whomso- 
ever He mills, Surely, in this is a lesson for a people of sight ," lj 

A second reason was that when a Muslim lady visited their 
markets, one of the shopkeepers tied her garment to a peg without 
her knowledge. As she got up her legs were bared. She cried for 
help. One of the Muslims killed the Jew, Other shopkeepers attacked 
and killed the Muslim. Muslims began to call the help of other 
Muslims. That led to 3 eonfrentation between them and the Barm 
Qaynuqa'. 1 * 

Even if we accept Ibn Hajar's evaluation of Ibn Ishaq's report as 
acceptable, as stated under the first reason of Banu Qaynuqa's 
deportation, it doesn't mean that they were expelled because they 
refused to embrace Islam. Rather, during this period, Islam was 
comfortably coexisting with various communities around. The 

!J &marj Abu fNfepwd (3/402/ H. 3001) through a chain in which fails 
Muhammad bin Abu Muhammad, (be (reed-stave of ZflyJ bin Thabit, 
about wham Ibn Haj&r thought In his A(-T*fn$ that he is unknown, P 
505- Despite this he declared it Ham - 1 in (15/»4) « did Dhatabi 

in (i^-MHfrssiniFt fl/79), Sb4i r s study Suggests that the narra- 

tions in this connection strengthen fitch other to raise them te a level of 
acceptance, (Msr«™yiii Tdritfrj Ytihudil-Madirtiih, f ‘Ahdin-Nubumeah, p, 
77), Also see: Surat Al J lmr0n: 12-13. 

14 Ibn Hisftim (3/70) through an 'imreHafok chain for it step* at Abu J Awn 
who was a Follower (TWO of 5™“^ age. Further, (he chain is abo brtkert 
bejvteen IN Hithim and 'AMeUah bin fa J fzr. See Sindi, p, 79, and TJmari; 
sM-Muttim' Al-Madni, p. 137, and Albtai, Difa\ pp. 36*27. 
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Madina document had already given the Jews the right to practice 
their religion. The reasons for their deportation have to be looked 
into their continued hostility towards Islam and Muslims. That led 
to a lack of security in Madinah as is evidenced by what they did to 
the Muslim Lady. 

Another reason was the machinations of 5b&s bin Qays of the 
Banu Qaymuqa'. He passed by a group of Aws and Khasraj Muslims 
chatting together- The sight of them sitting together as a closely 
knitted group filled him with envy. He had witnessed the hatred 
that prevailed among them in the pre-lslamk times. He couldn't sit 
quiet for long. He asked a Jewish young man to join them in their 
company and speak of the battle, and what had led to the 

hostilities. He also instructed him to recite some poetry in favor of 
cme or the other group to provoke them and remind them of those 
that were killed in that battle. Aws fad emerged victorious over the 
Khazraj in that batik. Aws were then led by Hvdhayr bin Simak 
Ashhali (Abu Usayd bin Hudhayr) and Khazraj by 'Amr bin 
Nu'min BayMi and both were lolled in that battle. 

The above is Ibn Ishaq's version, Ibn Hisharn also has a 
Miration without naming the transmitter Tabari has repotted three 
versions of this, two of them weak, and a third Good (Hasan), 

(cj Siege and Deportation 

The account of Bonn Quynuqa's exile has b«n preserved in the 
Sahib 1 * works of AhMilh. As for details, they are found in the works 
of Ibn Lsh&q, 17 W&qidf, ie Ibn Sa'd 17 and historians who followed 
them. 

Details toll us that Banu Qsynuqa' were allies of "Abdullah bin 
Ubaiy bin Salul and had proved themselves the most courageous of 

* 5 TJm&ri: Al-Muflarm' Al-Mfidni, p. 13®. 

>f A&KfrirVAl FMih 4020}, 5 irth 3/1388/ H. 1766). 

I? Itm Htihm (3/ 70-72) with a Marsel chain but fe strengthened by 
evidences. 

11 Al-MnghAzi (1/176} through a weak dmjft- 
] * (2/29) 
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the Jews. When their enmity became apparent, the Prophet feared 

treachery on their part So, he returned to them their pledge of peace 
following Allah's commandments for such a situation. It said, 

44 tir* 

"If you fear treachery on part of a people, then thrum back their 
cmemmt to them in parity, Surely, Allah does not approve of the 
treacherous"* 3 

The Prophet fg| laid siege to their forts which lasted fifteen days- 
When things became difficult for them, they came down on the 
Prophet' s Judgement' and that they shall keep their wealth, women 
and children. So he ordered that they be tied up- At that moment 
"Abdullah bin Uhaiy appeared on the scene and began to plead for 
them saying, "Four hundred unarmored and three hundred 
armored, who defended me agafcn&t whites and blacks! Will you 
make a game of them in half a day?" The Prophet told him, "You 
can have them," 21 and ordered that they be deported from 
Maddnah- He made 'Ub&dah bin Samit in charge of die affair of 
their departure. They went away to Adhri'31 {a place in Shim). 
Their properties were given to the charge of Muhammad bin 
Maslamah. And, after a fifth was removed for the Prophet jfe, they 
were distributed among the Companions. 12 

It b noteworthy that their ally 'Ub&dah bin Samit had disowned 
them when they confronted the Prophet $£. Jt was about him and 
'Abdullah bin Uhaiy that the following Verse was revealed, 

M Surat Al-Anfik 58. 

21 ibn, Isteq-ftn HishSm (3/70-Tl) reported it through an Interrupted 
(MufUfati'} chain; Al-VOfdi (177-17B), and itm Su'd (2/92) without a chain 
but having the Verse, Ibn SftluTs attachment to the Banu Qaynqqa' ftM 
been mentioned In two reports of Ibn teh*q r but both weak for both stop 
’ at 'Asun and "Utsadah. Nevertheless, each of them strengthens the other to 
go Up to the Hasan ij Gfrayrifn status. Further, the fact that they are 
mentioned by the biographers and war chronicler*. adds on to the 
strength. This Bindi said, p. 96. 

* Jbn Su'd (2/92} without a chain. 
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Jj O believers. Do not take the feus and Christians as ywr bosom 
friends. They art true pends unto each trflwr." 13 

Lessons and Mutes 

1. The incident laid bare the Jews' hatred of Islam and their habit 
of stabbing at the back whenever they got the dw tee. 

2. During this incident,, when he pleaded as he did, as well as on 
many other occasions, 'Abdullah bin Ubai/s evil role amt to 
light. He was always there to cause trouble, spread mischief, 
publish rumors and create dissension among the Muslims. 
These were dear signs of his hypocrisy. Nevertheless, the 
Prophet jg always dealt with him as if he was a Muslim, The 
scholars therefore have deducted the rule that for all practical 
purposes hypocrites should be treated as Muslims leaving their 
secrets to Allah Who will deal with them suitably on the Day of 
Judgement. Another evidence is TJmars words, "There were 
people who w«re criticized by the revelation during the 
Prophet's time. The revelation has now stopped. We shall 
now deal with them according to what we observe erf therm. 
Whosoever proves that there is good in huh, we shall bring him 
closer to ourselves. As (cur his secrets, we do not go after them. 
Allah will take account of their secrets. As for him who evinced 
evil, wo shall not trust him and not believe him, even if he says 
that his intentions were good,""' 1 


" Surat Al-WiriMi: 51*52. The Story was reported by Ibn Ishaq through a 
Dtaconneeted (Mwfsa!) chain -Am Hash** (3/71-72) that is strengthened by 
supporting evidences, e gj ibn Jarir's report in hh Tafiir (6/275} through a 
weak chain for there falls in It 'Atiyyah bin Sa'd who dropped the name 
Of the Companion before hdffl and would not declare whom he heard 
from. Or. Ibn Marduwayh in his Tri^Hf, narrating through 'UbArfah bin 
l Valid and he through Ns father, and he through Ws grandfather UhAdah 
where it is Stated that it was revealed with reference to him. This is stated 
in Suyuti's ^ d-DurruI-Mntriiutr (2/291), 

14 AI-Bukftfti/AhFaftl (11/67-6&/H. 2641). 
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And the wisdom in dealing with the hypocrites at face value, 
and, according to their claims, is that people in general should be 
prevented from playing with the rules and with other people's lives, 
especially, if room is allowed- The rulers of aU times will accuse 
those they dislike of hypocrisy, and persecute innocent people. 25 

3, Very dose friendship with the nort-Muslims is not allowed, 
ftather, they should be disowned, unless the Muslims are too weak 
on their own, and are forced to take them as allies. AlMh (M) said, 

js* & t&gx o, s# zggg &gx 

4«ai iii t \&d al "’Ji i* 4 i& 

"Believers do not feke the disbelievers as bosom pends opart 
pm believers. Whoever did fftdt is on no tiling from A Mi, 
except when taking precaution against them in prudence"* 6 

Sawiq Expedition 

On the fifth of Dhul-Hijjah, twenty-two months after ffijrdh, 
Abu Sufyfin came close to the outskirts of Madinah leading two 
hundred horsemen. He sought the help of Barn* Nadir. Then he 
came down from the 'Uraid side - a Madman valley along the 
Hartah mountains— and, after killing; two persons and burning 
some date-palm trees, retreated hastily. When the Muslims came to 
know about what had happened, they rushed out in chase going up 
to QarqaxatuhKudr but could not lay their hands on him. On the 
way they picked up lots of sacks filed with flour {Sauriq in Arabic) 
that Abu SufySn's party had relieved themselves of in order to 
decrease their weight When they returned along with die Prophet 
3g| they asked him, J 'Do you think this will be counted as an 
expedition in the way of Allah?" He said yes and it was named 
"Expedition of the Flour (Chaxioatas~Sawiq). ,/37 


2S See Buto Fiqhu>Sirth t pp. 152-183. 

M Sum* At 'tmrdrn 28, See the detail* of this ease story in Al-Wala‘ wct-Bara r 
JfMsfai by Muhammad bin Sa'ced QahunL. 

11 Ibn IshAq reported if through an authentic (htin-lbr Hisftirn (3/65-66), brut 



